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Preface

Beginning in perhaps the 1630s, a series of annalists at the main courts of
Makassar began keeping a novel form of historical record. Lontaraq bilang,
or ‘counting manuscripts’, contained carefully dated and chronologically
ordered entries recording significant or surprising events. They were a
clear departure in form and function from the genealogically-structured
chronicles being composed about the ruling families of Gowa and Talloq in
the same era. Most significant, perhaps, whereas Makassarese chroniclers
ceased their work with (or at least by the time of) the conquest of Gowa and
Talloq by the Dutch East India Company (VOC) and their Bugis allies in
the 1660s, the annalists continued to make entries in their manuscripts. The
Makassarese annals translated here continue unabated until the close of 1751.
Moreover, the genre itself flourished in South Sulawesi and similar annals
became a common form of record keeping among Makassarese and Bugis
into the twentieth century.

The greatest obstacle to historical investigations into the events and
dynamics of premodern Southeast Asia has long been the availability of
sources. Manuscripts are too few, and too subject to the vagaries of chance
and the depredations of a harsh tropical climate. Often we have little more
than the impressionistic or inconsistent observations of European voyagers
whose descriptions of Southeast Asian shores yield frustration at unasked
questions as often as they do kernels of insight. The Makassar annals are a
welcome refuge for historians accustomed to working with fragments like so
many scattered tea leaves. Over the course of nearly a century and a half a
series of annalists recorded 2360 entries — an average of 19.1 entries per year
beginning in 1631. Moreover, these entries are carefully dated and the vast
majority appear factually accurate as well as chronologically precise.

A textual lode of 2360 historical entries describing seventeenth and
eighteenth-century events is a rare and precious resource for scholars of
Southeast Asia. This translation is an invitation to scholars to use this rich
resource in as many ways as possible to shed light on a fascinating part of
the Indonesian archipelago. There are many possibilities here whether our
interest is in biographical accounts of nobles and notables, the scaffolding
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of significant events to write narrative accounts of Makassarese and early
colonial history, prosopographical analysis of distinct social groups and their
dynamics over time, quantitative studies of entries to answer demographic
questions, or any other approach to the multitude of subjects that captured
the attention of generations of annalists at the courts of Makassar. We have
an opportunity to repay their diligent efforts with our own.

My labors in translating and analyzing the lontaraq bilang have been con-
siderably eased by friends, colleagues, and family. I owe Michael Decker
for a thousand espressos, and John Belohlavek for nearly that many glasses
of wine. Such friends make the solitary work of pondering and puzzling
archaic historical entries bearable. Campbell Macknight and Anthony Jukes
offered suggestions on this manuscript at different stages, no doubt too few
of which I have followed. I would also like to express my ongoing apprecia-
tion to my teachers at the University of Hawai'i: Leonard Andaya, Barbara
Watson Andaya, and Robert Van Niel. Portions of the Introduction were
previously published in the Journal of Southeast Asian Studies and Bijdragen
tot de Taal-, Land- en Volkenkunde. I owe a great debt to my Makassarese tutor,
the late Djohan Daeng Salengke. Maile and Sophie were also much in my
thoughts as this project came to fruition. My greatest obligation and thanks,
however, belong to Sharon. How someone who can make all this seem so
irrelevant and yet still encourage me is a wonderful mystery I have yet to
fully untangle.
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NBG Nederlandsch Bijbel Genootschap
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Introduction

The Makassarese genre of historical writing known as lontaraq bilang, or
‘counting manuscripts,” contain specific and dated information about a wide
variety of topics, including the births and deaths of notable individuals, the
actions of rulers, the spread of Islam, trade and diplomacy, the built environ-
ment, ritual activity, warfare, internal political struggles, social and kinship
relations, eclipses and comets, and more.

These texts are what are commonly called ‘annals’. They are records of
year-by-year events set down serially. Lontaraq bilang have been useful indeed
to historians of South Sulawesi. More than other available writings, they have
been seen as supremely factual, reliable, and uncontaminated by mythical or
controversial elements. Historians have trusted the facts in these texts as by
and large referential and accurate. Cense (1966:418) described lontaraq bilang
as ‘pre-eminently [sic] characterized by a sober conciseness, and which, as far
as I know, is met with in Indonesia only in South Celebes [South Sulawesi]
and a few other areas which have undergone influence from the Macassarese
and Bugis’. Based on this assessment, Cense and other historians (Noorduyn
1965; Omar 2003; Tol 1993) have considered lontaraq bilang reliable sources of
factual historical information. This is how the Makassar annals have typically
been used: historians have looked in them for facts about wars, political suc-
cessions, inaugural events, and so forth, attempted to determine their verac-
ity through comparison with other indigenous sources and Western accounts,
and then used these facts as scaffolding on which to build historical narra-
tives. But collectively we have only begun to make use of this rich archive and
its possibilities for yielding insight into South Sulawesi’s past. In part this is
because of how we approach annals.

Historians have commonly seen annals like lontaraq bilang on their own
as being incomplete, inferior, or quasi-historical forms of record-keeping
because they do not contain the causal chains of reasoning that transforms a
collection of facts into a coherent story with a definable plot and outcome. As
Hayden White writes of the medieval Annals of Saint Gaul,
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What is lacking in the list of events to give it a similar regularity and fullness is a
notion of a social center by which to locate them with respect to one another and
to charge them with ethical or moral significance. It is the absence of any con-
sciousness of a social center that prohibits the annalist from ranking the events he
treats as elements of a historical field of occurrence. And it is the absence of such
a center that precludes or undercuts any impulse he might have had to work up
his discourse into the form of a narrative. (White 1987:11.)

However, this may not be accurate in the case of the Makassar annals. The
inferred textual position of the rulers of Makassar provides precisely such a
social center, making this text rather more complex than White’s example.

This social centrality is also conveyed spatially. The lontaraq bilang are
written from what is nearly, but not quite, a geographical location: Gowa
and Tallog, and the Gowa and Talloq courts in particular. Ships and people
are recorded arriving and departing. But in reality this is done because this is
where the ruler dwells. He is the true spatial anchor of the text and its entries
during any given reign. The effort to record the construction, repair, and fate
of the various royal palaces (Tamaqrappo, Tamalate, Macciniqdanggang) of
the rulers of Gowa are important not just because they are significant struc-
tures, but also because they textually locate the presence of the ruler. The
perambulations of rulers are followed closely as they made war, supervised
construction or irrigation projects, attended meetings with other rulers, or
simply went to live elsewhere while palaces were renovated. In all but a few
cases, no other events are recorded in lontaraq bilang before the ruler returns.
The exceptions involve notations about the births of high-ranking offspring
of Gowa nobles. For the most part, however, activity stops when the ruler is
absent. More precisely, history and activity revolves around the ruler, and
where he goes they follow. Lontaraq bilang are not apolitical and objective, but
have a subject and a politics.

There are other contexts too that have influenced the annalists who wrote
these manuscripts and which make them more promising than Hayden
White’s description indicates. The social context in which rank and status-
rivalry motivated behavior and shaped events; the political context in which
Gowa’s empire first expanded, then collapsed, and finally gave way to
renewed struggles for pre-eminence; the religious context as Islam spread
and transformed Makassar into a Muslim society tied to the Islamic networks
across the archipelago; even the temporal context in which later annalists
made determinations about which early entries needed to be copied and pre-
served and which did not changed dramatically from the seventeenth to the
eighteenth century — all of these contexts and more besides make the lontaraq
bilang a far more complex historical source than ‘annals’ have customarily
received. This introduction will briefly explore some of these contexts and
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illustrate a few of the many analytical paths that scholars might follow in
examining and making use of this unique body of material. We can begin
by considering the nature of the genre and how it grew within the historical
context of early seventeenth century Makassar.

The lontaraq bilang genre; Origins and development

In appearance, Roger Tol described this genre as ‘more or less similar to a
condensed form of the modern executive diary’ (Tol 1993:618). The annalist
typically wrote the year at the top of each page, placed a vertical column for
the names of months and days (both Gregorian and Hijri or Islamic dating)
along one side of the page, thus making horizontal spaces for entries. On
those days in which events judged significant take place, the annalist notes
what occurred. Many, and in some cases most, days are left blank. Early
lontaraq bilang had very few entries each year, suggesting that when the genre
began this preformatted grid was not yet used. The seventeenth-century
Makassarese annal entries tend to be shorter than the equivalent Bugis sureg
bilang entries reviewed by Cense (1966), who described them as containing
much longer and more detailed descriptions of events.

There are clues to the origins, purpose, initial date, and social context in
which the first Makassarese annalist inscribed his text from the initial entries.
Six of the first seven entries are marked with the term “purportedly’, kutaeng
or bedeng in Makassarese. The first writer put these entries in retrospectively
(presumably at the same time) based on personal memory, oral report, or
calculated backdating. The death of Tunijalloq is recalled precisely, for it was
a decisive moment that did not need to be estimated. The 1602 entry for the
Dutch East India Company, or VOC, undoubtedly dates from a later period,
and was interpolated into the lontaraq bilang because of its significance to
later Makassarese history combined with Makassarese convictions about the
significance of origins.

The next entry is the famously erroneous dating for the 22 September
1605 conversion of Karaeng Matoaya of Talloq and Sultan Ala"uddin of Gowa
(Noorduyn 1956). It is risky to read too much into what after all could simply
be scribal error, but it is nevertheless hard to imagine that the writer would
have gotten the date wrong by two years if he was recording contemporane-
ously. The first fully dated and presumably reliable entry is for the birth of
Ala’uddin’s son and later successor Malikussaid, on 11 December 1607. The
next entry comes from the same year, and apparently took place slightly
before Malikussaid’s propitious birth. On 9 November 1607 Friday prayers
were begun in Talloq and, purportedly, a war was fought in Tamappalo.
We also read that the people of Soppéng embraced Islam after their defeat
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in battle, an undated event that probably took place in 1609. The improper
chronology and use of kutaeng or bedeng suggest that these events too were
recorded by the writer afterwards rather than contemporaneously. It is when
Gowa and Talloq forced the people of Wajoq to accept Islam on 10 May 1610
that the lontaraq bilang entries become more chronologically ordered, care-
fully dated, and freer of the tentativeness of purported events.

The momentousness of this date is worth underscoring, for it is clear that
entries related to Islam are a prominent feature of the early lontaraq bilang.
This was a landmark event marking a new chapter in the tumultuous rivalry
for dominance between Gowa and the major Bugis states of Wajoq, Soppéng,
and Boné. From this perspective, the lontaraq bilang were initiated within a
specific historical context involving the spread of Islam and the concomitant
expansion of Gowa’s empire. Indeed, the second contemporary entry on 23
November 1611 records Gowa’s defeat of Boné in their war of Islamization
(bundugq kasallannganna). Historically, it is quite possible that the 1607 war at
Tamappalo also involved the spread of Islam by force of arms. For that mat-
ter, historiographically it is conceivable that the entry describing the 1609
defeat of Soppéng and their forced embrace of Islam was recorded in 1610
as well. However, the recordings of these specific events probably pre-date
the creation of the lontaraq bilang genre, as becomes clear from other evidence
within the text.

Considered together with the entries describing Matoaya and Ala’uddin’s
initial conversion and the formal marking of the beginning of Friday prayer
services in Tallog, it is remarkable how the lontaraq bilang written later
focused on marking watershed dates in the history of Islam’s spread. This
is an essential clue to understanding the genre’s origins. The early decades
of the seventeenth century were a time when Gowa and Talloq's rulers were
active in recreating the social and political landscape around them in the
image of an Islamic society. The function of lontaraq bilang became in part to
commemorate this transformation and to mark the expansion of Islam.

It is also noteworthy that Makassarese historically wrote using a modified
form of Arabic script known as serang when they wished to emphasize or
impart an aura of religiosity to a text. Using serang itself connoted that a text
is Islamic. From this perspective it should be mentioned that VT 25 — which
is the main text used in this translation and edition — is written in the serang
script. While this suggests a connection between the genre and Islam, other
lontaraq bilang manuscripts were written in the conventional Makassarese
script. Unfortunately we do not have access to original seventeenth-century
manuscripts which could confirm the suspicion that the first lontaraq bilang
texts employed serang and thus in appearance were ‘Islamic’.

With this historical context in mind, we can also consider the historio-
graphical dimension of lontaraq bilang’s early development. In Makassarese
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eyes all histories, by definition, began with accounts of origins (Bellwood,
Fox, and Tryon 1995; Fox and Sather 1996). Thus in addition to focusing
on turning points in the spread of Islam in South Sulawesi, the contents of
the early entries also deal extensively with the births and deaths of rulers.
This genealogical component comes as no surprise given the central impor-
tance of rulers in the lives of Makassarese and their pivotal role in historical
chronicles. Patturioloang were structured as elaborate genealogies relating
the history of Gowa and Talloq’s chains of kings. It was the lives of rulers
that defined eras and marked the passage of time. This conception of the
past dominated Makassar at the beginning of the seventeenth century. The
writer of the lontaraq bilang incorporated this reverential, genealogical aspect
of Makassarese historical thought by adding the births of seven of the most
prominent Makassarese (all but Karaeng ri Barombong were rulers of either
Gowa or Talloq) and the death of one.1 While patturioloang and lontaraq bilang
have substantial differences in form and purpose, the perception that the lives
of rulers are an inescapable structural feature of the past is an important conti-
nuity between the two genres. Nor should we forget that conversion to Islam
itself was a practice initiated and encouraged by Gowa and Talloq’s rulers.
We can gain a sense of the genre’s development by examining the entries
that over the next two decades recorded significant moments in the history
of this Muslim kingdom. As a glance at the entries for the 1610s and 1620s
makes evident, adjudicating between the Gregorian and Hijri calendars used
by the lontaraq bilang annalist is difficult. It is not possible to conclude that
one or the other calendrical system is accurate. On balance the Hijri dates
are more reliable. Six entries have no Gregorian date; only two have no Hijri
date. In terms of chronology, in numerous cases the Hijri dates seem more
dependable because they better match the sequential order of the entries,
but again this is not always so. For several entries there is no obvious rea-
son to prefer one date over the other. Overall, however, there seems to be a
tendency for the annalist to prefer the Islamic calendar. The more important
considerations are what this tendency and the high frequency of contradicto-
ry dates tells us about Makassarese society in the early seventeenth century.
To answer these questions, let us assume that we are not dealing with
calendrical incompetence on the part of our annalist. A few mistakes are
easily understood, but the steadfast inconsistency witnessed here suggests
another explanation. I think the annalist did not consider getting the date

1 It is also worth considering whether the inclusion of these moments within what was a

text concerned primarily with Islam was in itself a subtle act of incorporation that implicitly
and retroactively Islamicized Karaeng Matoaya and Sultan Ala’uddin’s predecessors. Such an
act would have been in keeping with what we know of Makassarese desires to claim the earliest
possible link to Islam.
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precisely correct very important. That is to say, in the early years of this genre
what was significant about the events chosen for inclusion in the text was
not their precise position along a time line. Chronological accuracy was less
valued than we might expect when first viewing these premodern executive
diaries. To put this still another way, the column with Gregorian and Hijri
dates was not the focus of the text; that honor belonged to the information
about people and events. So what was the writer of the lontaraq bilang accom-
plishing by recording this information and why was he doing it?

I believe what we witness over the early decades of the seventeenth century
is a changed perception of dating and time and, in particular, the relation-
ship between Makassarese and universal systems of marking time. We do not
need to argue that this is a cognitive change of the sort suggested by Eviator
Zerubavel (2003). The perception that concerns me is a social one about how
Makassarese converts viewed their connection to the Muslim umma as a
whole. Rulers remained the lodestone of their communities, but alongside this
heroic conception of history developed a sense that the place of Makassarese
Muslims in the umma and in Islamic history needed articulation.2

Muslims and Christians both reckoned time by universal calendars that,
theoretically, could locate any and all events along a linear path. The world
now possessed a Beginning and an End. The decision of the early lontarag
bilang writers to employ both of these calendrical systems was a deliberate
choice that evidences their desire to place events and people in Makassar
within a wider context. It was this intent that is striking. This is an example, I
think, of how the form of a text can be deceptive to modern eyes. We should
not mistake the appearance of accuracy and specificity — columns of dates
— for accuracy and specificity. Including an event such as the 28 Zulkaedah
1028 (5 November 1619) feasting at Tamaqrappo or even the explicitly Islamic
circumcision of Tumamenang ri Papambatuna that same year within the text
was itself a means of locating it within the context of universal, calendrical
time. Its precise location was less important than the fact of its inclusion.
Precise dates aside, we can even legitimately question the importance of
sequential accuracy in the entries as well. After all, patturioloang reign narra-

2 We see this trend in Makassarese chronicles as well. As reign accounts progress in the

Gowa and Talloq patturioloang there is increasing concern to provide specific dates. Indeed, there
is a dramatic change in the amount of calendrical information over the course of Ala’'uddin’s
reign in particular. While at the beginning we are not told the date of his birth, at the end of the
account of his reign we read, ‘This karaeng lived to age fifty-three. For forty-six years he ruled
then died. Above in Cikkoang, while inside Jongaya, illness came to him on the ninth night of the
month of Safar, on the tenth night of June, on Sunday night. Once it was day on Sunday he was
brought down to his home. On the twelfth of the [Islamic] month, on the fifteenth night of the
Christian month, on Wednesday, at the stroke of one in the night, he died, 1639 of the Christian
calendar, 1049 of the Islamic calendar’ (Cummings 2007a:45).
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tives do not relate events in chronological order, and this was the dominant
historiographical style when the lontaraq bilang were begun.

The genealogical entries of births and deaths help make this point. Being
granted a textual place within the lontarag bilang was recognition that an indi-
vidual was of high status. It meant they were considered likely to have a deci-
sive influence on the Makassarese around them because of their social posi-
tion. Inclusion marked status and potential significance. The entries between
1611 and 1630 included many more non-rulers than did the first entries. All
were important figures, usually close kin of the rulers of Gowa and Tallog,
and their appearance in the lontaraq bilang presents us with a social map of the
pre-eminent figures that dominated Makassarese society. The three instances
of ‘purportedly’ that we encounter during these two decades are best inter-
preted as later additions to the text estimating the birth dates of individuals
who had achieved prominence. Shaykh Yusuf, born around 1626, is a perfect
example of this, for it was only toward the end of the century that this Sufi
master gained fame as an Islamic scholar and enemy of the Dutch throughout
the archipelago.

In an analogous fashion what events and which people were inscribed in
the lontaraq bilang was a politically aware decision rather than a neutral judg-
ment of historical significance. It was only later that the fit between Gregorian
and Hijri dates became closer. The apparent confusion and inconsistency
of dates is a clue to how Makassarese adopted textual practices from (most
likely) the Portuguese and the Malays and put them to uses which were not
entirely novel or removed from the original, but which clearly were adapted
to local needs and purposes. Makassarese found use in these imported calen-
dars and systems of temporal reckoning for integrating their society into the
global community of believers. They did not import Islamic genres of histori-
cal writing from the Middle East wholesale with the possible exception of the
Makassarese compilations of guidelines from renowned ancestors known as
rapang which resemble Arabic hadith and akhbar (Cummings 2002; Khalidi
1994; Robinson 2003).

In addition to what this examination of dates and calendrical systems
reveals, several themes also emerge from a consideration of the contents of
these entries that indicates the presence of shaping contexts that charged
the entries with special significance. The genealogical expansion of the text
to include a somewhat wider array of individuals has already been noted.
A second evident theme is overseas conquest. In particular, Makassarese
naval expeditions brought the islands of Buton and Sumbawa into the
ambit of Gowa’s expanding empire. In early 1626 Karaeng Matoaya and
Sultan Ala’uddin personally led a voyage eastwards to Buton. Buton was an
important source of slaves traded in the archipelago and occupied a strategic
position athwart the shipping lanes leading to the spice islands of Maluku.
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Matoaya and Ala’uddin conquered the island and accepted the formal sub-
mission of its local rulers. Soon afterward they departed Buton and sailed
south and west to the island of Sumbawa. Four main kingdoms on the
island- Bima, Dompu, Sumbawa, and Kengkelu [Tambora] - all succumbed
quickly to the Makassarese forces. But this was not the first time that Matoaya
and Ala’uddin had conquered Bima. Nearly a decade earlier Sumbawa had
been the first overseas target of Gowa after its defeat of the Bugis lands of
Soppéng, Wajoq, and Boné. In roughly 1618 ‘I Lugmuq ri Mandalleq went
over to Bima and conquered Bima with only nine vessels’ and then again in
1619 ‘Karaeng ri Maroanging went over to Bima and conquered Bima and
Sumbawa’. There is uncertainty about the dates, but clearly it took three wars
and the personal attention of Matoaya and Ala’uddin before the kingdom of
Bima accepted Gowa’s overlordship.

Entries describing the defeat of Bima in the lontaraq bilang are particu-
larly important because the explicit purpose of the conquest was to spread
Islam. This was the first extension of Gowa and Talloq's wars of Islamization
(bunduq kasallannganna) outside of South Sulawesi. We know a consider-
able amount about this effort from other Makassarese historical texts and
European sources that have been analyzed by J. Noorduyn (1987). One
such Makassarese text describes how the kingdoms on Sumbawa ‘were
defeated as infidels, were made to embrace Islam, and were all enslaved
by the karaeng except for Sanggar, which the karaeng freed because it had
been the first to allow them to land’. It was after the second expedition that
Islamic practices began to be enforced. There was significant resistance to the
Makassarese proselytizers and internal political divisions between those who
accepted the new faith and those who refused. The same Makassarese text
describes the tribute obligations of the defeated kingdoms. It also describes
how Makassarese established mokkeng, from the Arabic word mugim, mean-
ing ‘inhabitant’ in Bima. This referred to people the ruler of Gowa appointed
to attend the Friday prayer service, ensuring that the minimum number of
forty people demanded by Shafi’ite doctrine were present for the service
to be valid. The text relates, ‘He [Karaeng Matoaya] established the Friday
service in those overseas countries. The karaeng hope to gain reward by
appointing mokkeng and then setting them free. Just those people called mok-
keng were free, and the commoners were slaves.’

Gowa’s expanding empire certainly had many motivations, and we
would be remiss if we failed to acknowledge the political and economic ben-
efits that accrued to Matoaya and Ala’uddin, but there is no doubt that the
extension of Gowa’s authority was conceived of as a fundamentally Islamic
act of faith. Having joined the umma, Matoaya and Ala’uddin took seriously
their religious obligation to extend the community of believers. The author
of the Talloq patturioloang praised Matoaya for precisely this, recording that
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“This karaeng Islamicized the people of Makassar until they became Islamic.
Except for Luwug, he Islamicized the Bugis throughout the Bugis lands,
except only for the unbelievers [highland groups]’ (Cummings 2007a:87-8).
Their conquests stemmed from religious certainty. Empire and Islam were
two sides of the same coin, and they came together both in the expeditions
to Sumbawa and in the entries of the lontaraq bilang recording these expedi-
tions. It is also in this context that it became important to enter into the annals
events related to the VOC, Gowa’'s chief adversary in the eastern archipelago
and a representative of Islam’s own rival Christianity. It would be fascinating
indeed to know when the 2 March 1602 entry about the founding of the VOC
was interpolated into the annals.

By 1631 Gowa had become a very different place than it was two decades
before when the lontaraq bilang was initiated. In 1610 Sultan Ala’uddin was a
seventeen year old young man dependent on his uncle and patron Karaeng
Matoaya; in 1631 he was now a mature ruler sure of his grip on power, con-
fident in his abilities, and possessed of a remarkable history of victories in
expanding Gowa'’s authority and influence. Karaeng Matoaya, though still
alive, had abdicated Talloq’s throne and his position as tumabicarabutta or
chief advisor of Gowa in favor of his equally capable son Tumammaliang ri
Timoroq. Reading the Talloq Chronicle makes clear the extraordinary changes
that took place under Matoaya and Ala’uddin: there is a long list of commu-
nities that had been conquered and now acknowledged Gowa and Talloq’s
supremacy, a long list of military innovations in such areas as building ships
and forging firearms, and a long list of advances in areas as diverse as writing
and woodcarving. What had begun as a fairly unpromising reign by a young
boy following the expulsion of his elder brother and successor Tunipasuluq
flourished beyond what anyone could have expected. By 1631 Ala’uddin and
Gowa had reached the pinnacle of their influence in eastern Indonesia.

The lontaraq bilang changed by 1631 as well. After averaging 1-2 entries
per year for the preceding two decades, beginning in 1631 we see large num-
bers of entries recorded. There are sixteen entries for 1631 alone. Whether
this can be explained by simply positing that a new, more dedicated annalist
succeeded one much stingier with his words is difficult to determine. It may
be that something changed in Makassarese society that encouraged a more
intensive interest in recording significant events. In addition, beginning in
late 1629 the annalist’s use of Gregorian and Hijri calendars consistently
coincides or matches. In no cases do the dates differ by more than a month;
most refer to the same day or are but a few days apart. In all likelihood, then,
the lontaraq bilang genre as we know it dates to 1631.

One possible theory is that Datoq Hafid, who died on 13 November 1629,
was the annalist in charge of the lontaraq bilang and that he was succeeded
by a more diligent writer who began, fittingly, by recording his predeces-
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sor’s death. Lacking other evidence this can be no more than conjecture.
If true it indicates that the lontaraq bilang genre either originated with or at
least was influenced by Datoq Hafid’s Malay background. There was a thriv-
ing Makassarese Malay community in Makassar during Sultan Ala’uddin’s
reign that had close links to the ruling families of Gowa, Tallog, and other
coastal Makassarese communities. The 29 October 1631 conflagration in the
Javanese quarter refers to this Malay community, for Makassarese used the
term ‘Javanese’ to refer to all those from the western archipelago, primarily
Malays. It would be a diffusionist error, and sloppy scholarship, to simply
argue that this genre was imported by Malays to Gowa, however. Neither
Makassarese annals nor chronicles resemble Malay historical genres such
as hikayat and syair. What is intriguing and suggestive about this theory is
that Malays certainly are well known for their role in spreading Islam to
Makassar. The presence of a Malay community was impetus for Tunijalloq (r.
Gowa 1565 to 1590) to build the first mosque in Mangallekana and encourage
Muslims to make the hajj, for example. It was a Mingangkabau Malay named
Katte Tungallag who led Karaeng Matoaya and Sultan Ala’uddin in their
profession of faith in 1605. Malays frequently served as religious officials
and teachers in seventeenth-century Makassar as well. This would at least
provide contextual support for the argument that lontaraq bilang represent an
Islamicized genre of Makassarese historical writing. If Datoq Hafid indeed
was a lontaraq bilang annalist this is best interpreted as testament to the deep
connections between Malays and Makassarese and the two-way process of
acculturation taking place during Ala’uddin’s reign.

From their beginning lontaraq bilang displayed an interest in marking the
births and deaths of powerful nobles because history was conceptualized
and society organized genealogically. But births and deaths began to take
on an added significance, for they now also marked the boundaries of the
growing Muslim community in Makassar. We see an increase in the quantity
and quality of genealogical information recorded. Instead of children simply
‘appearing’ we now get information on genealogical relationships. For exam-
ple, on 3 June 1631 ‘a wife of Karaeng ri Popoq gave birth to his oldest son
named I Liba who lived just twenty-nine days’ and on 25 June 1631 the ‘wife
of I Daeng Kalula had a daughter named I Taniq'. It is difficult to be certain,
but in a society where Islam spread through kinship and patron-client ties,
these details about relationships may have gained in importance during the
course of Ala’uddin’s reign. Important relationships with kingdoms such as
Mataram did make their appearance in the annals as Gowa and Talloq forged
ties with other Muslim kingdoms. Later entries from Ala’uddin’s reign con-
tain a growing number of entries marking these relationships as envoys and
messengers from Aceh, Maluku, Banten, and elsewhere arrive and depart
Gowa. Annals entries recorded and in so doing affirmed the significance of
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Gowa within the network of Muslim kingdoms spanning the archipelago.

Linked to this concern with the boundaries of the umma was a growing
concern with how Makassarese Muslims should behave. We can begin to
sense around this time interest in and possibly debate over the role of Islamic
practices, requirements, and prohibitions in Makassarese society. Christian
Pelras (1994) posited that there were elements of Islamic doctrine that rulers
from South Sulawesi judged incompatible with indigenous beliefs, delaying
conversion to Islam until the beginning of the seventeenth century. While
this is unlikely to explain the timing of Matoaya and Ala’uddin’s conver-
sion, he is correct that Makassarese had to find ways to overcome potential
conflicts and incorporate Islamic requirements into existing practices. For
example, maritime trade played an important role in providing revenue sus-
taining Gowa’s empire. We know this from a variety of sources, including the
entries here noting that Ala’'uddin had a royal hall constructed near where
these transactions took place named ‘Watching Trade’” or Macciniqdanggang.
Yet Islamic law’s concern over usury also prompted Ala’uddin and Matoaya
to decide that it would be forbidden to pay interest on debts. The inscrip-
tion of this decision on 24 May 1631 recorded Ala’uddin’s desire to further
Islamicize Makassar and was an instrumental textual act that itself helped
achieve this end.

By 1631 we can consider the lontaraq bilang genre mature. The style of
entries and broad range of concerns that annalists would record had become
established. There would be no more significant transformations of the genre
in either form or content until the tribulations of defeat in the Makassar War
in 1669 made themselves felt in these pages. During this “classical’ period in
Makassarese historical discourse the textual influence of Gowa as a powerful
Islamic empire would remain strong.

For example, there was great concern on the part of the annalist to
mark important steps in Gowa and Talloq’s Islamization. This particularly
involved tracking the adoption of what was considered proper religious
practices. Most obviously, it was for this reason that the 1605 conversion
of Matoaya and Ala’uddin was included. This was also true for the com-
mencement of Friday prayer services in Talloq in 1607, Tumamenang ri
Papambatuna’s circumcision in 1619, the use of Islamic wedding rites begin-
ning in 1626, and the forbidding of interest on debts in 1631. All of these
are in addition to the multiple entries tracing the advances in the wars of
Islamization to spread the faith in and beyond South Sulawesi. This steady
progress of Islamization clearly continued during this period. In rapid suc-
cession in 1632 there apparently was a public declaration about how tobacco
interfered with Islamic teachings about sobriety, the first Makassarese man
(that we know of) was encouraged to embark on the pilgrimage to Mekka,
and people were pointedly assembled for Friday prayer services. We read the
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first reference to an ‘Arabic name’ given to a newborn, and indeed Muslim
names make ever more frequent appearances. The construction of new
mosques, initial Friday prayer services, and the arrival of Islamic shayks
from overseas would become standard features of the annals. In short, it was
intensely important to the text’s annalists to make explicit Gowa’s Islamic
character and identity. The Makassar annals was not simply a neutral record,
but an interested account or argument that through its entries demonstrated
commitment to Islam.

So too Makassarese annalists closely tracked events related to Gowa’s
empire. Uprisings overseas on Bima and efforts to subdue the recalcitrant
rebels are noted with regularity. A 1632 revolt against Gowa’s rule took place
not long after the third Makassarese conquest of Bima recorded earlier in
the lontaraq bilang. We know from Dutch harbor records from Batavia that a
Makassarese armada of some 400 vessels devastated the kingdom, destroy-
ing houses and sending people fleeing into the hills. So thoroughly was the
revolt crushed by Karaeng ri Buraqne, and so in awe of Gowa’s power was
the ruler of Bima, that he forbid the VOC to trade in Bima (Dagh-Register 1631-
1634:174-5). Even the formal act of submission by envoys from Bima on 21
June 1633 did not end the desire of many to escape Gowa’s overlordship, for
shortly after Ala’'uddin’s death news arrived of another impending revolt. In
subsequent years dozens of entries track the efforts of Sultan Ala’'uddin and
Tumammaliang ri Timoroq to maintain or extend their authority over South
Sulawesi. Armed expeditions to Toraja, Kabaena, and Mandar; envoys from
major kingdoms in the archipelago such as Maluku, Mataram, and Aceh; and
messengers from the Sula and Banggae islands, Luwu, Mandar, Boné, and
Ambon all find their place in the text. In short, Makassarese annalists contin-
ued to feel that marking Gowa’s empire and the status of its relations with
other polities was essential. Just as it was a record as well as a manifestation
of Gowa and Talloq's Islamic identity, it was a record and a manifestation of
Gowa’s imperial ambitions.

To return to Hayden White’s bleak assessment of annals, we can in
contrast identify in the early lontaraq bilang entries strong unifying social
contexts and centers of attention that relate events together and give them
at least the sense of a narrative that White found so lacking in the annals
of medieval Europe. Analyzing the origins and development of the lontarag
bilang reveals much about when and why they were composed in the early
seventeenth century. Through a similar close reading we can also establish
where they were kept and by who as the annals evolved over the course of
the next century.

Based on internal evidence, it appears that the Gowa court was where the
annalists worked, at least until the Makassar War of the 1660s and probably
for the remainder of the seventeenth century. The best indication of this is
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the paucity of entries about Talloq’s rulers compared to those about Gowa’s
rulers during this period. Tumammaliang ri Timoroq, who ruled Talloq from
1623 until 1641, and his brother and successor Karaeng Pattingalloang, who
ruled until 1654, make relatively few appearances in the lontaraq bilang. The
year of Tumammaliang ri Timoroq's purported birth is included, and one
marriage in 1637, but the next we hear is that he refused to return to Gowa
on 25 December 1640. His voyage and return from Timor the following year,
and his subsequent death are recorded, but of his actions as ruler of Talloq
nothing is written. Pattingalloang too is only mentioned incidentally before
his 15 September 1654 death. Pattingalloang’s succession to the throne is not
noted, nor is the succession of his nephew Harrunarasyid (which took place
in either late 1654 or possibly early 1655). These omissions are striking both
because Tumammaliang ri Timoroq and Karaeng Pattingalloang were such
important figures and because this scant treatment contrasts strongly with
the quantity and quality of entries about Gowa’s rulers during this period.

Sultan Ala’uddin, who ruled Gowa from 1593 to 1639, his son and succes-
sor Sultan Malikussaid, who ruled until 1653, and in turn his son and suc-
cessor Sultan Hasanuddin appear frequently in the annals. During the 1630s
when we hear of Tumammaliang ri Timoroq once we hear of Ala’uddin
sixteen times. The same discrepancy exists with Malikussaid. We are told
of when he first received his karaeng-title, two of his marriages (along with
one reconciliation and a divorce), the ritual establishing him as patimatarang
or heir designate, his installation as ruler of Gowa, his precise actions in war
(once to the hour), his movement while one royal hall was rebuilt and later
his occupation of a new one, how word reached him of events elsewhere,
his departures and returns from trips, and his anger at being disobeyed.
Hasanuddin is afforded the same careful attention from his birth, circum-
cision, and teeth filing to his deliberations in war and pronouncements at
court before his own death in 1670. In short, the preponderance of internal
evidence suggests that the early annalists lived at the Gowa court and were
far more concerned about events there than those in nearby Talloq.

If this conclusion is accurate, it means that the lontaraq bilang were being
composed at a different court than the Makassarese royal chronicles being
written at the same time. The internal evidence, albeit suggestive rather
than definitive, for the patturioloang suggests that they were composed at the
behest of the rulers of Talloq (Cummings 2007a:22-3). The historiographical
differences between the two genres and the surprisingly few instances in
which people mentioned in one genre also appear in the other are discussed
below. At some point, however, the lontaraq bilang began to be kept at the
Talloq court. This probably took place around the turn of the eighteenth cen-
tury. The overall pattern of entries (see Figure 1) in VT 25 and the existence
of several lontaraq bilang manuscripts such as ANRI 16/6 (which ends in 1682)
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and Or. 272Y (which ends in 1689) that only cover the seventeenth century fit
this hypothesis. It is during the early eighteenth century that the annals seem
to recover from their nadir in the 1690s. Politically, it was also during the
early eighteenth century that Talloq’s rulers ‘captured’ the throne of Gowa
through marriage, installing a son of Sultan Abdul Kadir of Talloq as Gowa'’s
ruler in 1709. Moreover, it is shortly after this that we get definitive proof that
the Makassar annals were now being composed by a Talloq noble.

The one annalist whose identity we know was Karaeng Lempangang,
who was born on 7 December 1709. He was a son of the newly-crowned
ruler of Talloq Sultan Sirajuddin, and himself succeeded a brother as ruler
of Talloq in 1739. When Karaeng Lempangang became an annalist is uncer-
tain, as is exactly how long he performed this duty. It may have only been
a few years, but he performed the important work of making a new copy
of the annals and in so doing inscribed his identity into the text. He did so
by using the first person, identifying other nobles as ‘my younger uncle’,
‘my grandparent’, ‘my mother’, or ‘my friend’. His recopied 18 December
1714 entry describing when he gained his karaeng-title reads, ‘the people of
Lempangang went to myself’. He was not always consistent at this, however,
for a 1 December 1722 entry using his personal name reads ‘I Mappaingaq
Syafiuddin circumcised’. But in numerous entries from 1713 to 1731 Karaeng
Lempangang used the first person to describe his kinship relations with
those whose actions were recorded in the annals. After this period, however,
all later references to Karaeng Lempangang are in the customary third per-
son, beginning 15 June 1733. This indicates that he had passed on the lontarag
bilang duties to another annalist in the early 1730s. In the manuscript that
Ligtvoet (1880:3) copied and used, a change in paleography coupled with
the entries about Karaeng Lempangang convinced Ligtvoet that after 1731
a new annalist took over. It seems likely that sometime in 1731 Karaeng
Lempangang made a complete copy of the lontaraq bilang manuscript that he
had inherited and which he bequeathed to a new annalist shortly thereafter.?

The kind of editorial changes that Karaeng Lempangang made were not
unusual. Numerous writers replaced names or titles of individuals in a given
entry with posthumous or other titles that the subject had received later. The
proliferation of titles and the inconsistency of annalists sometimes makes it
difficult to determine whose actions are being recorded, especially because
many karaeng-titles in particular were held by several people over the

3 A second annalist who refers to himself by name is Makkaraeng Zainuddin, who recopied

the entry noting his birth on 26 December 1722 using the first person. His 27 January 1748 entry
suggests he had taken over the duties of annalist by that point. The only other annalist to use
the first person was an unknown successor to Karaeng Lempangang who on 16 June 1751 wrote
‘I hear of the death of I Puaq Ninaq across on Sumbawa.”
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course of a century or more. Even more problematic are entries describing
people in terms of kinship relations from a much later period. For example,
a 1626 entry reads, ‘a grandparent of Karaeng ri Bontoa born who was only
four months older than the mother of Karaeng ri Balloq'. In some cases we
can determine the names of such individuals, and in other cases we cannot.
These entries do mark the importance of, in this case, Karaeng ri Bontoa and
Karaeng ri Balloq in the eyes of the annalist copying the text, which opens up
other analytical possibilities even as it complicates identifying individuals in
the text. Annalists also interpolated events they considered of special impor-
tance into the manuscript, such as the 2 March 1602 founding of the VOC,
Arung Palakka’s 25 December 1660 flight from Boné to Buton, and Shaykh
Yusuf’s death at the Cape of Good Hope on 22 May 1699.

There was clearly no sense among annalists that the text was inviolate and
needed to be preserved verbatim. But overall the changes they made were
cosmetic, at least when they were making a new copy of the lontaraq bilang
to replace an older (and probably decaying) manuscript. But as the section
below describing other lontarag bilang manuscripts indicates, writers were
free to create new texts that were extracted from the main court manuscript
that VT 25 represents. In these texts, Makassarese could pick and choose the
entries for inclusion they considered relevant based on criteria far different
from those annalists used many decades earlier.

Whether Karaeng Lempangang and other annalists decided on their own
which events were worthy of recording, or whether they entered events into
lontaraq bilang at the instruction of the ruler of Gowa (or Talloq) is unknown.
Given the political implications of the choices it seems certain that at least
some events were entered at the command of the ruler. But other events may
have been at the discretion of the annalist.

We also have no way of knowing how Makassarese read, consulted, or
used lontaraq bilang during the seventeenth or eighteenth century. We can
speculate that Makassarese at the Gowa and Talloq courts may have turned
to them for examples of how past rulers confronted different situations, but
whether this was with practical, pedagogical, or pleasurable intent is uncer-
tain. It is quite likely that they were important as tangible incarnations of a
sacred past, the paper equivalent of the genealogical ties that linked Gowa
and Talloq’s rulers to an illustrious past. From this perspective, simply
having the manuscript may have been more important than actually reading
it. It may have been enough to charge a court annalist with the crucial sym-
bolic task of adding new entries to the text, thereby linking the current court
and ruler with his chain of predecessors. We simply do not know.

The lontaraq bilang are usefully contrasted with the patturioloang, or royal
chronicles, of Gowa and Talloq. From the outset it is clear that these two
genres represent quite different historiographical projects. The chronicle
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tradition evolved from oral tales about past rulers and the sacred origins of
communities; the annals tradition was borrowed from foreigners, probably
Portuguese. Chronicles were genealogically-structured accounts of indi-
vidual reigns; annals were chronologically-structured accounts of events.
Segments of the chronicles were composed at the end of a ruler’s life; the
annals were progressively composed and events entered as they occurred.
It is likely that different individuals were responsible for these two different
historiographical genres, for we have no good evidence that lontaraq bilang
were a source used by chroniclers, or vice versa. For example, very few
individuals named in a given reign of the Gowa or Talloq chronicle are also
found in the annals, and the annal entries contain abundant historical infor-
mation not incorporated into the chronicles. This intriguing fact is further
indication of the wide gulf that separates modern historiographical sensibili-
ties from those that influenced the practices of Makassarese historians of the
seventeenth century.

Lives, deaths, and other analytical possibilities

The simplest way that scholars have used the lontaraq bilang is to search
among the entries for information about the lives of individuals (especially
rulers) or about a particular historical subject such as the establishment of
Islamic practices or the construction of fortifications. The sheer quantity
of entries also allows us to analyze them in other ways, and this section
explores some (but by no means all) of these further analytical possibilities.

As noted previously, we do not know how Makassarese read, consulted,
or used lontaraq bilang. But the wealth of genealogical information VT 25
contains allows us to follow the lives of prominent individuals whose birth,
experiences, marriages, children, and death were recorded. This biographi-
cal perspective on individuals also yields insights into the social dynamics
that shaped the lives of the Makassarese nobility. Lontaraq bilang mapped the
lives of prominent individuals. Who was deemed worthy of inclusion by the
annalists of lontaraq bilang depended on two main factors: rank and political
favor. The more closely related an individual was to the ruler at the time that
entries were made, the greater the chance that the events of his or her life
(and even the fact that he or she existed) would be judged significant. But
politics played its inevitable role too.

Not all births, marriages, and deaths were recorded by annalists, even
among those closely related to the ruler. The Gowa Chronicle, for example,
tells us that X married X times, but only X of his marriages to these wives
is commemorated in VT 25. In general, those whose children’s births were
recorded represent those who were politically in favor at the Gowa court at
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that moment. As court factions contested for influence, gaining or losing the
favor of the ruler, the political significance of any one figure would thus wax
and wane over time. With the exception of the rulers of Gowa in the seven-
teenth century, and the rulers of Talloq later, no figure’s presence in the lonta-
raq bilang remained consistent. Reading when a given person appears in the
annals, and when they do not, provides insight into the never-ending contests
for status and influence that permeated Makassarese political and social life.

An excellent and dramatic example of this is the controversial Makassarese
noble Karaeng Karunrung, a central figure at Sultan Hasanuddin’s court in the
1650s and 1660s. Lontaraq bilang entries inform us that Karunrung, a son of the
ruler of Talloq Karaeng Pattingalloang, was born on 4 September 1631. In 1654
he became tumabicarabutta or ‘speaker of the land’, the chief advisor and minis-
ter of Sultan Hasanuddin, and in 1660 helped in the fight to put down a major
Bugis rebellion. Dutch sources indicate that Karunrung favored war with the
VOC and that his advice carried much weight, though it appears that by 1661
he had been replaced as tumabicarabutta by his chief rival, Karaeng Sumannaq
(Andaya 1981:60-1). Another political enemy was Sultan Harrunarasyid, the
ruler of Talloq who had succeeded Karunrung's father, and the two convinced
Sultan Hasanuddin to exile Karunrung in 1664 and then again in 1666. The
Makassar annals dutifully record his changing fortunes, including his first
exile and loss of possessions on 26 May 1664, his return from banishment on
17 February 1666, his second exile nine months later on 28 November 1666, and
his subsequent return to Gowa and to favor on 20 July 1667.

Karaeng Karunrung’s turbulent career in Makassarese politics would
continue unabated until his death on 27 January 1685. It is particularly note-
worthy that while in exile Karaeng Karunrung for all intents and purposes
ceased to exist. Dropping off the page and dropping off the face of the earth
were much the same thing, it seems. For Karaeng Karunrung, and for other
figures in the lontaraq bilang as well, social and textual exile were identical.
His presence or absence in the text indicates the changing nature of his rela-
tionship to Sultan Hasanuddin, the ruler of Gowa during its most turbulent
years. Biographically, then, the Makassar annals can be read as a “‘who’s who’
that assigns significance based on blood rank and political status.

We are not confined to tracking such obvious luminary figures as Karaeng
Karunrung, however. Selecting other figures can often shed the most light on
Makassarese society and politics. Consider, for example, the role of powerful
women in Makassarese politics, something only hinted at in the royal chroni-
cles and the fragmentary Dutch sources of the time. One of the noble women
about whom we can learn a substantial amount from her many appearances
in the Makassar annals is Karaenta ri Bontojeqneq.

During her lifetime Karaenta ri Bontojeqneq married and divorced four
times, twice to rulers of overseas kingdoms within Gowa’s political ambit
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(Bima and Sumbawa) and twice to Karaenta ri Jarannika, one of the foremost
nobles in Gowa. The motives for these marriages and divorces are not trans-
parent, but their overall effect is clear: they placed Karaenta ri Bontojeqneq
along the lines linking future generations with powerful forebears. The rulers
of Bima would trace their ascent through her, and had the marriage not failed,
the same might have been true of later rulers of Sumbawa and even Gowa
through her daughter’s marriage to Tuammenang ri Lakiung. Though they
produced no children, Karaenta ri Bontojeqneq’s two marriages to Karaenta
ri Jarannika were strategic and potentially of enormous significance. In fact,
Karaenta ri Bontojeqneq was apparently active in court politics, forcing her
brother Sultan Hasanuddin to temporarily exile her in 1662. Karaenta ri
Bontojeqneq also supervised politically important marriages of her daugh-
ters from her first marriage. One married a son of Karaeng Karunrung, the
dominant figure at the Gowa court and in Makassarese politics for over two
decades. Another daughter was married to a son of Karaenta ri Bontojeqneq’s
brother Sultan Hasanuddin. Offspring from this marriage of first cousins
would have been influential and high-ranking figures at the Gowa court, but
the marriage failed shortly before Karaenta ri Bontojeqneq died. Undaunted,
her daughter married the ruler of Talloq three months later.

The expansion of a political and social order in which marriage and
descent were critical shaped how noble Makassarese women sought influ-
ence both in the present and in the future by becoming ancestors linking
later generations with influential forebears. Historical records are often made
with an eye toward how those in the future will read the past. While this
sense of acting for posterity may be increasingly rare in the modern world,
it was of the utmost significance in seventeenth-century Makassar. This was
a world in which ancestors provided the social rank of their descendants. It
was from their blood that one’s potential for greatness flowed. Makassarese
viewed notable ancestors as the source of their most important values and
traditions, and for centuries handed down their words unchanged, seeing
them as repositories of ancient, unimpeachable wisdom. The social heights
that ancestors occupied was therefore a resource to which later Makassarese
were eager to demonstrate connections. Makassarese charted their histories
along genealogical lines, passing from one ancestor to the next, tracing their
ascent back to the high-ranking and most ancient ancestor possible. It is no
surprise that to some day be remembered as an important ancestor was a
potent stimulus for Makassarese.

With their ability to marry numerous prominent men, and to bear high-
ranking offspring from more than one noble, Makassarese women such
as Karaenta ri Bontojeqneq maximized their chances to become revered
ancestors even as they positioned themselves as formidable individuals
wielding great influence at court. Karaenta ri Bontojeqneq was not the only
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Makassarese woman to manipulate the politics and possibilities of marriage,
offspring, and divorce. Throughout lontarag bilang manuscripts there are
women who astutely maneuver themselves into positions of influence, align-
ing first with one noble and then another. Examining their lives as recorded
in lontaraq bilang brings into sharp focus perspectives on status, success, and
political life of high-ranking women in seventeenth-century Makassar.

One final figure whose life and unusual presence within the lontaraq
bilang is also worth examining, both for his historical importance and for
what he illustrates about the analytical possibilities in these annals. Yusuf
was a Makassarese purportedly born, the annals tell us, in 1626. The fact of
his birth was no doubt interpolated into the text at a later date when the sig-
nificance of his life had become clear. Subsequent entries report with preci-
sion that Yusuf requested permission from Gowa'’s ruler Sultan Malikussaid
to go on the haj to Mecca on 22 September 1644 and set sail a month later on
October 20th. He likely never returned to Makassar, but occasional entries
indicate his importance to annalists. Finally, an entry on 22 May 1699 reports
that this was, ‘the night of I Tuang Shaykh Yusuf’s death overseas at the
Cape at the age of 74." Indeed, it is only then that the curious story of Shaykh
Yusuf’s posthumous influence over Makassar begins to unfold in earnest.

What followed over the next few years was considerable debate over
what to do with Yusuf’s corporal remains. We know from other sources that
Gowa’s ruler Abdul Jalil formally requested that his remains be returned
to Makassar, and that this was the subject of much debate among VOC
officials. The Makassarese even presented 2000 rijksdaalders on 11 May 1689
to President Hartsink to pay for the expense of returning Shaykh Yusuf
(Andaya 1981:276-7). Suspicion over Abdul Jalil’s motives and the possible
impact of such a repatriation meant that years were to pass before anything
happened. Of this diplomatic wrangling the annalists have nothing to say,
though it is likely that the 15 June 1699 entry reporting that three moons
were seen and the 25 July 1699 entry reporting that two suns were seen were
portents connected to Yusuf’s death.

Eventually, on 5 April 1705, ‘the remains of I Tuang Shaykh Yusuf (may
Allah bless him) arrived and was buried in Lakiung the next day.” Burials
were elaborate affairs in premodern Makassar (Gervaise 1701:140-7) and
locating Yusuf’s grave in Lakiung in close proximity to the royal graves
of the rulers of Gowa was an indication of his significance in both life and
death. It is from this date that the tradition of Shaykh Yusuf’s grave as a site
of spiritual pilgrimage dates. Subsequent entries confirm Shaykh Yusuf's
importance in Makassar. His descendants married into the royal families
of South Sulawesi, and an entry from 3 July 1747 specifically describes the
completion of a domed structure over his grave. In other words, with the
case of Shaykh Yusuf we have a range of textual clues about Makassarese
attitudes toward the death of exceptional individuals and the development
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of religious practices within a contested colonial environment.

The lives of individuals like Karaeng Karunrung, Karaeng ri Bontojeqneq,
and Shaykh Yusuf are a rich province for historical analysis. As one would
expect in a genre centered on royal courts inhabited by an ever-changing cast
of nobles and notables concerned with the omnipresent struggles for social
status and political influence, the social maps we can sketch are by and large
concerned with the pre-eminent figures of their time. Tracking such luminar-
ies as they jockeyed for power, moved in and out of the textual record, or in
other ways cast a long shadow over the Makassarese historical landscape is
one of the most obvious ways historians can tap these records. But there are
other ways to analyze the Makassar annals that move beyond simple biogra-
phies or tracking events.

For example, a coherent body of 2360 entries is ripe for demographic and
quantitative analysis. One way to begin mining this enormously rich vein
of information is by asking which of these diverse topics most consistently
captured the attention of annalists. From this perspective, it is clear that the
greatest concern of Makassarese annalists was death. For over a century,
the deaths of their fellow nobles, close relatives, and even notables far from
Makassar were the events annalists were most inclined to preserve. From the
first entries in the early seventeenth century until the last entry at the close
of 1751, successive annalists recorded 768 deaths in the 2360 dated entries
in the text. In other words, a third of all entries dealt with the fact of death.
This is over twice the number of entries dealing with the other great social
and demographic concerns of premodern Makassar: births are noted in 342
entries (14%), marriages of one sort or another in 327 entries (14%), and
divorces in 155 entries (7%).

Death forces us to find meaning in tragedy (or triumph) and to order social
relationships with those already dead and those still living. For Makassarese,
memorializing deaths was a means to grapple with the dominant social and
political themes of their era, such as the spread of Sufi Islamic brotherhoods
and the existential threat posed by the advent of Dutch colonial rule in the
late seventeenth century. It was also a chance for individual annalists to pon-
der more personal questions about their own identities and systems of belief.

Demographics and the lives of individuals like SY with his life, death, and
subsequent career can also be a starting point for other kinds of analysis. We
can calculate a wide array of demographic information of which for most of
Southeast Asia during this period we have only impressionistic evidence.
For example, we can calculate the average age at which such rituals as cir-
cumcisions and teeth filings were performed, the age of men and women
at their first marriage, the frequency of divorce, lifespan among noble men
and women, and so forth. These examples are but the proverbial tip of the
iceberg. The richness of these entries to historians is limited only by our
imagination in putting them to creative analytical use.
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The lontaraq bilang manuscripts

There is no canonical lontaraq bilang text. In 1880 A. Ligtvoet published a tran-
scription and Dutch translation of a Makassarese lontaraq bilang manuscript
currently catalogued as Or. 236 in KITLV. He made his copy of the manuscript
in the mid-nineteenth century, but noted that it was not the only lontaraq bilang
manuscript (Ligtvoet 1880:1-2). Or. 236 is nearly identical to and seems to be
a copy of VT 25, an Indonesian National Library manuscript dated 1874 that
may itself be the manuscript Ligtvoet used or another copy of it. Ligtvoet’s
‘Transcriptie van het Dagboek der Vorsten van Gowa en Tello’ is the standard
text that subsequent scholars have consulted, preferring it to an Indonesian
translation of the same manuscript published more recently (Kamaruddin et
al. 1985-1986). Yet Kamaruddin et al. (1985-1986) contains numerous entries
not found in Ligtvoet, who stated clearly that he was only publishing extracts
rather than a complete transcription and translation of the manuscript. For
example, there are 122 entries in VT 25 for the 1630s, all of which are in
Kamaruddin et al. but 27 of which are not found in Ligtvoet. There is also the
problem that sometimes the Makassarese text is given but no translation pro-
vided in Ligtvoet, which makes this edition problematic for scholars working
only with the Dutch translation. Furthermore, some entries contained in VT
25 are found in neither Ligtvoet nor Kamaruddin, with the result that impor-
tant information has not been available to historians of the period. Indeed,
an entire manuscript page of seventeen entries from 1721-1722 is missing in
Kamaruddin and reduced to seven entries in Ligtvoet. In total, while VT 25
contains 2360 entries, Kamaruddin’s Indonesian translation contains 2320
entries (98%) and Ligtvoet’'s Dutch translation only 1241 entries (53%).

Figure 1 represents the total number of entries per decade in VT 25 and
three other lontaraq bilang manuscripts. Two of these additional manuscripts
contain only seventeenth-century entries. VT 25 stands out for both its
chronological breadth and its quantity of entries. VT 25 has 175 manuscript
pages containing 2360 individual entries. There are only 46 entries from 1545
to 1630, and then 2314 entries (an average of 19.1 per year) from 1631 to 1751.
Some decades are comparatively rich with entries (the 1720s average 33.2
entries per year) and some are comparatively poor (the 1690s average 10.9
entries per year). The number of entries begins to decline in the early 1740s,
though there are 16 entries for the final year of 1751. The first spikes in entries
during the 1670s, followed by a decline in annalist activity before another
period of intense recording in the 1710s and 1720s, indicate that this was by
no means a static or consistent tradition. The paucity of entries in the last
decade of the seventeenth century may well be a reflection of the chaos and
despair that gripped Gowa in the wake of the Makassar War (1666-1669). The
tradition moved to Talloq’s court in the eighteenth century, and the upswing
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in entries beginning in the 1710s no doubt reflects the personal diligence of
Karaeng Lempangang.

The following additional manuscripts were consulted in preparing this edi-
tion:

1. ANRI 16/6 (a copy is held at the Universiteitsbibliotheek, Universiteit Leiden
under catalog number Cod. Or. 14,450 and is described as a manuscript owned
by Andi Jjo, former karaeng of Gowa) has a section of lontaraq bilang entries
on pages 47-65 that cover years 1605 to 1682. It is written in the lontaraq beru
script. The text does not give days of the week for entries, and it omits much of
the genealogical information about births, marriages, and deaths found in VT
25. Yet it does contain valuable information not found in VT 25. This includes
details within entries and complete entries not found in VT 25. The unique
entries in this manuscript are provided in chapter III.

ANRI 16/6 is the most fascinating of the lontaraq bilang texts because of its
striking uniqueness.

The variations in phrasing, word choice, and word order within parallel
entries are evidence that this text is not a simple copy of VT 25’s ancestor.
Coupled with the presence of entries either not found or substantially differ-
ent from those in VT 25 and the differences in dates for the same events (such
as the initial conversion to Islam in 1605), it is highly likely that the ancestor
of ANRI 16/6 represents a separate lontaraq bilang tradition. It may well have
been written contemporaneously with the ancestor of VT 25. A good example
of the differences in perspective that suggest this possibility are the entries
for 9 December 1632. VT 25 stresses that an envoy from Banten arrived bear-
ing the body of Tumatea ri Banten, while ANRI 16/6 notes that this envoy
was from Mataram and brought a text written on slats of bamboo that had
been woven together. Despite the discrepancy in understanding about where
on Java the envoy arrived from, both may be correct and represent the dif-
ferent perceptions of two annalists about what most important to record
(or simply what they individually witnessed) about the envoy’s arrival. On
other occasions, relatively long entries such as 29 February 1636 have the
same wording, which may simply mean that the two annalists listened to the
same report about what transpired. A good example of simple differences is
the entry for 11 August 1663: VT 25 has ‘namaqballaq taua ri Jongaya’ (people
built houses in Jongaya) and ANRI 16/6 has ‘pagballagballakangi ri Jongaya’
(houses were built in Jongaya). Frequently too different titles are used to
describe the same person in parallel entries.

One of the most striking differences between VT 25 and ANRI 16/6 is the
latter’s indifference to the noble births, deaths, marriages, and divorces that
attracted the attention of VT 25’s annalist. In this ANRI 16/6 resembles Or.
272Y and the c. 1795 translation in ‘Makasaarsche Historién’. Whether ANRI
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16/6 underwent a culling process by which entries deemed no longer signifi-
cant is not clear.

The same text contains (with no breaks or other visual clues after the last
dated entry to mark a transition) a list of the names and ages of 8 of Gowa’'s
and 4 of Talloq’s rulers. The list does not contain Tunipasuluq (not surpris-
ing given his reputation) or Pattingalloang (which is surprising and may be
a simple omission), but it is more noteworthy that the last rulers in mentions
both died in 1709: Tumamenang ri Lakiung of Gowa and Tumamenang ri
Passiringanna of Talloq. This helps us approximately date the text; either the
original or a very early copy was probably written shortly after 1709.

2. MH - ‘Makasaarsche Historién’. Tijdschrift voor Indische Taal-, Land- en
Volkenkunde 4 (1855):111-45. This article consists of an edited Dutch transla-
tion of a 1795 historical manuscript owned by an old man named Ince’ Timor
living in Maros. The Makassarese text is not provided. Ince” Timor was pre-
sumably of mixed Malay-Makassarese descent. We do not know if he was
from Maros or if the text was authored there. He did have access to the royal
court in order to copy extracts of existing Makassarese texts and the educa-
tion to author new sections. Part of the manuscript is a lontaraq bilang text
containing 117 entries, the first dated 1602 and the last 2 April 1747. Virtually
all entries from the seventeenth century are found in VT 25, though the
number of entries is much smaller. Many of the eighteenth-century entries
that also are found in VT 25 are consistently misdated: generally events took
place three years earlier than this text states.

3. Or. 272Y of KITLV contains 16 pages of lontaraq bilang entries covering the
years 1600 to 1689. It is written in the lontaraq beru script. It has 253 entries,
about 25% as many as VT 25 during the same years. It has no unique entries
and few noteworthy differences in the content of its individual entries. It is,
in other words, highly derivative.

Examination of the similarities and differences between these and VT 25
can reveal much about the lontaraq bilang genre and more general changes
taking place in South Sulawesi during this period. To begin, it is striking how
the annalist-editors of both MH and Or. 272 judged the significance of the
entries in the royal court annals tradition represented by VT 25. Both MH and
Or. 272 are the textual results of an annalist with access to an earlier lontarag
bilang text who selected the entries he or she wished to include. The author of
Or. 272Y (or subsequent owners of the manuscript) was apparently content
simply with preserving his selection of entries from the seventeenth century.
The author of MH (or, again, subsequent holders of the manuscript) went on
from that foundation to continue adding entries to the annals. Both the selec-
tion of events concerning the seventeenth century and the nature of the new
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entries in MH from the eighteenth century provide insight into Makassarese
perceptions of their past and present.

Broadly speaking, MH and Or. 272 represent an eighteenth-century per-
spective on seventeenth-century Makassarese history. A social, political, and
historical re-evaluation took place which derived from the central event in
seventeenth-century Makassarese history: the Makassar Wars (1666-1669)
and the accompanying fall of the rulers of Gowa and rise of Arung Palakka.
The implications for eighteenth-century Makassarese is evident in their
choices of initial entries.

The first seven entries in VT 25 cover the years 1545 to 1600. They record
the birthdates of Tunijalloq (ruled Gowa 1565 to 1590), Karaeng ri Barombong
(a prominent Gowa noble, father of Karaeng Sumannaq), Karaeng Matoaya
(ruled Talloq 1593-1623), Tuammenang ri Gaukanna (Sultan Ala’uddin, ruled
Gowa 1593 to 1639), Tumammaliang ri Timoroq (ruled Talloq 1623 to 1641),
and Tuammenang ri Bontobiraeng (Karaeng Pattingalloang, ruled Talloq
1641 to 1654), calculated by backdating from their ages the year they died,
and the death of Tunijalloq in 1590. These six births and one death register
the lives and significance of some of the most prominent figures in Gowa
and Talloq’s history. The eighth entry, dated 2 March 1602 though obviously
added much later, registers the creation of the VOC. It is telling that of these
eight events, only the 2 March 1602 entry about the VOC is found in Or. 272Y
and MH. In fact, it is the first entry in both of these texts. None of the births
or deaths of six towering figures in Makassarese history were seen as worthy
of inclusion. This is remarkable because the inaugural entries in an annals
manuscript are paradigmatic signs of the themes and events deemed most
historically significant.

VT 25’s seventeenth-century entries are fundamentally concerned with
the births, deaths, marriages, and divorces of Makassar’s nobility, as Figures
2 and 3 indicate. Nearly two-thirds of VT 25’s entries address these four
kinds of events; they are the sinews of the text. But from the outset this was
deliberately and drastically changed by the creators of MH and Or. 272Y.
Indeed, not a single one of the 72 seventeenth-century entries in MH com-
memorates a marriage or divorce. Three births are mentioned, but one of
these is of a non-Makassarese shaykh (12 March 1680), and the other two
may only have been included because they are embedded in entries discuss-
ing the spread of Islam (23 November 1611; 19 April 1632). Or. 272Y has 253
seventeenth-century entries, and thus represents a less rigorous culling on
the past of its analyst, but here too the same pattern is evident. The births
of only seven Makassarese notables are included, along with three of their
marriages and two divorces. Deaths are mentioned frequently in both texts
largely because they recorded deaths in battles against the Dutch, but deaths
of royal children commonly mentioned in VT 25 are omitted in both MH and
Or. 272Y. In other words, Or. 272Y or MH considered genealogical informa-



t01629  1630s 1640s 1650s  1660s  1670s  1680s  1690s  1700s  1710s  1720s  1730s 1740s 1750s
#entries 44 122 132 126 174 290 163 109 232 299 332 208 103 26

births! 18 (41%) 20 (16%) 26 (20%) 33 (26%) 15(9%) 42 (14%) 35(21%) 18 (17%) 24 (10%) 30 (10%) 46 (14%) 10 (5%) 11 (11%) 4 (15%)
deaths? 6 (14%) 32 (26%) 43 (33%) 27 (21%) 45 (26%) 84 (29%) 39 (24%) 43 (39%) 70 (30%) 92 (31%) 147 (44%) 98 (47%) 32 (31%) 10 (38%)
marriages> 2 (5%) 6 (5%) 14 (11%) 20 (10%) 17 (10%) 75(26%) 37 (23%) 10 (9%) 44 (19%) 39 (13%) 35(11%) 13 (13%) 13 (13%) 2 (8%)
divorcest  1(2%)  1(1%) 1(1%) 12(10%) 12(7%) 38(13%) 21(13%) 3(3%) 26 (11%) 19(6%) 11(3%) 6(1%) 1(1%) 3 (12%)

Includes reports of births elsewhere.
Includes reports of deaths elsewhere and infants who died soon after birth.

total
2360
342 (14%)
768 (33%)
327 (14%)
155 (7%)

"Marriages’ refers here to all types of recognized relationships established between men and women, including ‘married” (sikalabini, which is by far the most common), ‘wed’
(bunting), “wed [in accordance with Islamic custom]’ (nikka), ‘returned to each other’ (sipolei), ‘engaged’ (parekang), ‘proposed to’, (nipassuroi), ‘eloped’ (loriang), “pledged to each

other” (pasibayuang), and "slept with” (lusereq).

‘Divorces’ likewise refers to several ways of ending relationships, including “divorced” (sipelag, by far the most frequent), ‘broke off” (tappuki), ‘forcibly separated” (sisallaglaq),

and “severed” (katfo).

Figure 2. Number of births, deaths, marriages, and divorces per decade (absolute and as percentage of entries
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Figure 3. Percentage of entries per decade containing births, deaths, maariages, and divorces
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tion about the rulers of Gowa no longer significant in an eighteenth-century
Makassar these rulers no longer controlled.

What did concern the writers of MH and Or. 272Y was Islamic practices
and innovations, the life and deeds of Arung Palakka, natural and super-
natural portents, and war with the VOC. Following the first entry noting the
establishment of the VOC, the next five entries in Or. 272Y (and the next four
entries in MH) all concern Islam. Matoaya and Ala’uddin’s conversion to
Islam, the first Friday prayer service in Talloq (Or. 272Y only), and the wars
of Islamization against Soppéng, Wajoq, and Boné are dutifully chronicled.
That is to say, these were judged as being of the utmost historical importance.
This attention to Islamic practices and foundational events in Islam’s spread
in South Sulawesi is evidence of the degree to which Makassarese conceptu-
alized themselves as living in a Muslim society whose past needed to recount
the story of how that happened. The writers of MH and Or. 272Y in essence
Islamicized Makassar’s past to a much greater degree than we see in either
VT 25 or the royal chronicles of Gowa and Tallog.

MH and Or. 272Y were also much concerned with Arung Palakka and the
war with the VOC that brought Arung Palakka to political power in South
Sulawesi. In MH, 16 entries record his movements, actions, wounds, and
finally his death on 6 April 1696. So too the turbulent decades of the 1660s (28
entries) and 1670s (18 entries) are well represented in this lontaraq bilang. The
annalist of this text judged the events of the Makassar War and the tumultu-
ous upheaval that followed the overthrow of the rulers of Gowa and Talloq
by Arung Palakka and the VOC of enduring significance. Undoubtedly this
is because these decades marked the fundamental watershed that led to the
world that eighteenth-century Makassarese experienced. The tremendous
uncertainty that this produced is recorded in another way as well.

Far more frequently than VT 25, MH and Or. 272Y record all manner of
wondrous events and supernatural omens, from two suns appearing in the
sky to comets eight consecutive nights to dead men coming back to life. In
the years before 1667 only three such events are noted (an average of one
every 22 years) in MH, while for the years after 1667 nineteen such events are
registered (an average of one every four years). Or. 272Y shows the same pat-
tern. These entries record a perception of a world that had changed funda-
mentally and that was filled with ambiguous happenings. These two annals
are an acknowledgment of how much Makassar had been transformed by
the events set in motion by the Makassar War. In this new presentation of the
past, the lives of Makassarese rulers textually disappeared, while the pres-
ence of Arung Palakka, the momentous events he caused, and the uncertain
world in which Makassarese now found themselves remained.

What Or. 272Y or MH represent is a shift from an annalist recording what
was socially significant at the time to an annalist selecting entries for inclu-
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sion based on what was judged historically significant. This is a consider-
able change. What separates the two writers is of course time’s passing and,
perhaps more importantly, colonialism. Once Gowa and Talloq had lost not
simply their pre-eminence within South Sulawesi but their independence
after the 1669 conquest by the VOC and their Bugis allies the social order
built upon dense layers of kinship and status relationships that sustained
and defined these two kingdoms crumbled. It no longer made a difference
when the nobles of a bygone age had married, had children, and died. That
world no longer existed, and its commemoration served no purpose. In con-
trast, entries related to Islam, conquests, wars with the Dutch, and unusual
or supernatural events did still matter. The shift in mentality is revolution-
ary, and a comparison of annals like MH and Or. 272Y with the royal court
lontaraq bilang tradition that VT 25 preserved allows us to bring it into sharp
and dramatic focus.

We can also gain a useful perspective on this shift in mentality by collating
the entries from the five manuscripts that cover the same period of the seven-
teenth century. In particular, we can better appreciate what might have been
the “core” themes of the annals tradition by examining the common entries
found in all five manuscripts. The following are the dates of the entries from
the seventeenth century found in VT 25, ANRI 16/6 (up to 1682), Or. 272Y (up
to 1689), and “Makasaarsche Historién’ (to 1700).

22 September 1605
1600s 1609

10 May 1610
1610s 23 November 1611

14 January 1641
16 May 1642
1640s 13 January 1649

25 November 1651

23 October 1655
1650s 13 December 1656

12 June 1660

21 September 1660

11 October 1660

24 November 1660

2 December 1660

20 August 1663

16 August 1666

19 December 1666

18 December 1666
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1660s

1670s

1680s

1690s

23 December 1666
25 December 1666
13 July 1667

1 August 1667

19 August 1667

4 September 1667
18 November 1667
21 November 1667
29 December 1667
6 March 1668

14 April 1668

8 November 1668
13 November 1668
16 June 1669

24 June 1669

28 July 1669

28 October 1669

28 March 1670
29 March 1670
28 May 1670
22 April 1674
27 Sep 1675

28 March 1676
3 April 1676
11 April 1676
27 April 1676
13 May 1676
17 April 1677
3 May 1677

23 May 1677
27 July 1677

7 October 1678
21 October 1679

12 March 1680
15 June 1680

24 July 1683

3 February 1687
8 February 1689

6 April 1696
15 June 1699
25 July 1699

The Makassar annals
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There are 60 common entries through 1700. The early common entries
from the 1600s and 1610s are few in number, but all concern the adoption
and spread of Islam in Gowa’s wars of Islamization. They are thus crucial
moments in the history of a Muslim society whose inclusion in all five of the
texts is to be expected. The six entries from the 1640s and 1650s all deal with
foreigners in one way or another, either as bringers of rare gifts such as an
elephant or tiger, or as dangerous foes whose conquests and activities were
important to mark.

The vast bulk of the common entries concern the 1660s and 1670s. It is
not surprising that the 26 entries from the 1660s deal almost exclusively with
Gowa’s wars against the VOC and Arung Palakka. Similarly, the 16 entries
from the 1670s deal almost exclusively with the actions of Arung Palakka, who
from the perspective of these common entries is clearly the historical protago-
nist dominating this decade. Of the remaining eight entries, two again concern
Arung Palakka, while the other six describe unusual portents from the natural
world such as eclipses and sightings of multiple moons and suns.

Like the editorial judgments about past events made by the writers of MH
and Or. 272Y as they selected what to copy, the nature of the common entries
are a window onto the mentality of Makassarese living in an era in which
old certainties had evaporated. The rulers of Gowa and Talloq before 1669
had anchored Makassarese society. They had provided the social and politi-
cal center around which others moved in orbit and by which they judged
themselves. Neither the Bugis after the death of Arung Palakka or the Dutch
in their Makassar factory dominated Makassarese society to any significant
degree. But as the events in the annals make clear, neither could the subse-
quent rulers of Gowa and Talloq recapture or recreate the glory of the past.

Karaeng Bontolangkasaq's rebellion and brief capture of Gowa came
close, but his death was in many ways the end of dream that Makassar’s
golden age could be captured. As one elderly Makassarese warrior reportedly
said when he surrendered his sword to the Dutch,

I have seen this city of Gowa in her greatest splendor, when it was master of the
whole island of Celebes; also [I saw her] in her first debasement when we were
defeated by the Company; however she remained habitable and respected, despite
the loss of her greatest splendor; but now she appears brought to ruin. The first time
I [surrendered] my dirk at Sombaopu, the second time at Surabaya, and now for
the third time I surrender [it] to the victorious weapons of the Company. Nothing
remains for me, except 